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All Probationer-Presbyters, and all Trinity College 
Students
Protocols for e-mails

Our staff and students (full or part-time, and probationer-
presbyters) are very busy people, so you need to know 
the e-mail protocol. Please ensure any e-mails you send 
to College are brief, to the point, and polite. We will do 
the same for you. If you are requested to reply directly to 
an e-mail, you have to do so asap: a turn-around time of 
no more than 48 hours is expected. Ardet is the primary 
electronic portal to vital information. Please read each issue 
very carefully and respond when requested.

Submitting assignments, essays, prayers, projects, 
sermons and reflections

These must be e-mailed to essays@tcol.ac.nz. by the ɰɰ
due dates, with a cover sheet as a separate attachment. 
In the subject line of the e-mail write either the word 
‘sermon’ or the course code for the particular paper, 
e.g. MP302. 

The format for essays and sermons must be A4 ɰɰ
portrait, using only the standard default font 
TimesRoman, size 12 for body text and size 14 for 
headings. Standard academic footnoting is required. 
If you submit an incorrectly formatted essay you will 
be notified by e-mail and given the opportunity to 
resubmit within three working days. Otherwise it 
will not be marked and will result in course failure.

All sermons must begin with a 50 word synopsis. There ɰɰ
must be an introductory section and a conclusion, 
and at least three main headings throughout the 
body of the text which state in a few words what the 
chief points of the sermon are. The marking schedule 

clearly indicates what the markers will be looking for 
in sermons and essays.

Sermons that do not follow the proscribed style ɰɰ
will not be marked. You will be notified by e-mail 
and given the opportunity to resubmit within 
three working days. Be clear that repeated incorrect 
submission will be reviewed by the Student Review 
Panel and may result in termination from Trinity 
College programmes.

If your essays and sermons are correctly presented they ɰɰ
will be marked and moderated within a fortnight. 
A new team of markers and moderators has been 
gathered for this important task. 

Trinity College Students
March block courses

Readers and information for the courses will be mailed to 
you next week. You should also check tcol online for any 
information from your tutors.

Those of you travelling from outside Auckland, if you 
haven’t received your travel details, please contact Marissa 
Alix immediately. You will be staying at the St Francis 
Retreat Centre, 50 Hillsborough Road, Mt Roskill. For 
those arriving by plane, Marissa will arrange transport for 
you to St Francis Retreat Centre, and then we will bring 
you over to the College at around 5.30pm.

Thursday 11th March we will be having a meal together. 
The meal will commence at 6.30pm, in Wesley Hall, 
Trinity College. This will be an opportunity for the full-
time students and part-time students to meet each other 
and also for you to meet the tutors. Please let Marissa 
Alix know by Wednesday 3rd March if you will not be 
at the dinner. Following the dinner there will be a brief 

administration session.

Parish placements

For those in the full-time programme, your parish 
placements are due to commence on Friday 19th March. 
The expectation is that you will be involved in your 
parish for 10 hours per week. A copy of the placement 
agreement will be sent to each of you and also your Parish 
Superintendent. Please contact your parish superintendent 
prior to the block course and arrange a meeting to set a 
schedule for your parish placement. We will be checking 
with you how this has gone and any questions you might 
have about the placement at the block course.  If you don’t 
know what parish you have been assigned to, please contact 
Nicola Grundy

Mission and Unity conference in June

You will have all received an e-mail from Marissa Alix 
regarding the Mission and Unity conference in June. Thank 
you to those of you who have enrolled for this event. Please 
note that if you are enrolling that the Friday 18th June is 
scheduled for student presentations which is compulsory. 
Hence you won’t be be able to attend the Friday afternoon 
session of the Conference. However, if you are interested 
in attending, Trinity College will pay the registration fee 
for all full-time students. Please let Marissa Alix know by 
Friday 5th March if you intend to register. 

Course attendance

NZQA requires a register of attendance is kept and 
80% minimum is required in addition to passing course 
components.

tcol administration
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Courses of Special Interest to Laity Semester 1
MD200  Survey of Great Minds

This course is compulsory for all full-time Trinity students, both private and ministry candidates. The semester 1 topics are also open 
to all part-time students and interested laity. Registration is essential, however, and the total class size is limited to 22 participants. 
The course runs semesters 1 and 2. Tcol online resourcing will be available on a month by month basis. This will consist of some 
prior papers to read and video interviews. The semester 1 topics are as 
follows:

14ɰɰ th March: John Wesley’s Century presented by Rev Dr Jim Stuart 
click paperclip for background paper

11ɰɰ th April: Pythagoras presented by Rev Dr David Bell 
click to download video 

16ɰɰ th May: Darwin presented by Rev Dr Keith Rowe

13ɰɰ th June: Einstein presented by Rev Dr David Bell

http://www.tcol.ac.nz/
http://tcol.moodle.co.nz/



Have we fallen asleep? 
 


The Greek philosopher, Aristotle, once wrote, ‘The greatest inequalities stem from 
those who pursue excess, not from those who are driven by necessity.  One does not 
become a tyrant to stop feeling cold.’ 
 
Aristotle suggests that we tend to think of the world as a bi-polarity.  We divide the 
world into the human world or the cultural-social-political world and the natural world 
or the biological-geological-ecological world.  We also think we are free to use the 
resources of the natural world as we see fit.  This anthropocentric hubris could 
become our fatal flaw if we as human beings refuse to wake up to the magnitude of 
the environmental crisis facing us today.  In response to this ‘bi-polar ‘ crisis is there 
anything we can glean from our Methodist heritage that might help us address this 
crisis or are we condemned to continue down the well-trodden path of inertia with 
attendant amnesia? 
 
In the brief time allotted to me, I want to suggest that the crisis Wesley faced in his 
day was similar to the crisis we face today – the only difference being that Wesley 
was addressing a profound dislocation of people, i.e. the poor, while today we are 
facing a profound dislocation not only of people (according to the Food and 
Agriculture Organisation (FAO) 854 million persons go to bed hungry every day) but 
also of the eco-system.  The recent report of the UNEP (United Nations Environment 
Programme) warns us that ‘humanity’s very survival is at risk’ and ‘the systematic 
destruction of the earth’s natural and nature-based resources has reached a point 
where the economic viability of economies is being challenged and where the bill we 
hand our children may prove impossible to pay.’1 
 
It is important to keep in mind from the outset that Wesley’s world was very different 
from the world we live in today.  Wesley lived at a time when the village economy of 
England was being dramatically changed by the emerging industrial revolution under-
girded by the spirit of a new market economy proposed by individuals such as the 
philosophers John Locke (1652-1704), David Hume (1711-1776), Adam Smith (1723-
1790), the banker-stockbroker David Ricardo (1772-1823) and the political economist 
Thomas Malthus (1766-1834).  Each of these individuals provided important parts of 
the theoretical framework and rationale for the momentous social and political 
changes which were taking place during Wesley’s life.  Locke articulated the case for 
private ownership as a universal right under law, while Hume added the correlate of 
human autonomy which became the basis of the modern individualism so central to a 
secular society.  Adam Smith provided the first systematic formulation of modern 
economics arguing that self-interest would create a healthy and prosperous economy 
for all guided by the invisible hand of the market.  David Ricardo added the belief that 
an open and unrestricted market would add value to property and increase wages.  
Sometimes known as the ‘quantity theory’ of money, Ricardo contended that money 
makes money and consequently entrepreneurial enterprise ought to be encouraged 
by governments.  Finally Thomas Malthus, a curate in the Church of England, 
formulated the doctrine that while population increases in a geometric ratio, the 
means of subsistence increases in an arithmetic ratio, that is, population always 
increases at a faster rate than supply unless checked by prudence, restraint and 


                                                           
1  ‘We’ve got to Act Now’, Christchurch Press, October 27, 2007 
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government intervention or what Malthus called ‘preventive checks’, i.e. the 
implementation of ‘moral restraint’ policies by governments.  These paradigm shifts 
would have been unthinkable if the English Parliament hadn’t put in place certain 
political initiatives that changed the social and ecological landscape not only of 
England but also of the ‘New World’. 
 
One of the these political initiatives was the policy of enclosure.  In 1604 the first 
private Act of Enclosure was passed by the British parliament.  The practice of 
enclosure was designed by Parliament to achieve three distinct outcomes.  One was 
the consolidation of property into the hands of single landholders who became 
landowners.  The second outcome was the abolition of coincidental land use-rights, 
substituting landholding ‘in severalty’ with individual or unshared tenure.  The third 
outcome of enclosure was the physical enclosure of land by creating hedges or 
fences around the holding so that it could be divided into individual fields.2  This 
rationalisation of property went on unabated until 1815.  Altogether there were over 
five thousand private acts of enclosure enclosing over seven million acres of land 
throughout England.  Most of these acts enabled landlords to concentrate their 
ownership of property, thus ensuring control over the use of the land by the 
landholder or laird.  Enclosure as a government policy destroyed the village economy 
of England and according to the social historian, E P Thompson, ‘marked the 
culmination of the imposition of the universal currency of capitalist definitions of 
ownership.’  Property was ‘made palpable, loosed for the market from its uses and 
from its social situation, made capable of being hedged and fenced, of being owned 
quite independently of any grid of custom or of mutuality.’3  It was according, to 
Thompson, ‘a plain enough case of class robbery.’4 
 
By 1700 alone over 71% of the arable, cultivatable land in England was enclosed and 
literally thousands of peasant farmers and their families were dislocated.  Enclosure 
redefined property rights equating them with market rights and replaced customary 
rights with market rights.  Two decades after John Wesley’s death the farm labourer 
turned poet, John Clare, wrote, 


“Enclosure came, and trampled on the grave 
Of labour’s rights and left the poor a slave.’ 


 
Wesley doesn’t mention the policy of enclosure in his works but his silence on the 
subject does not suggest that he wasn’t aware of the tragic social consequences of 
enclosure.  Whether intentionally or unintentionally, Wesley, I argue, in building and 
establishing early Methodism as a significant religious and social movement, 
‘subverted’  the emerging market ideology which has led to the extensive global 
social and ecological devastation of the modern world.  However it should also be 
acknowledged that from 1800 on institutional Methodism was embarrassed by its 
inherent subversive qualities and failed to translate Wesley’s teachings into a 
practical and successful politics.  By 1820 social change was affecting Methodism 
more than Methodism was effecting social change.  As Thompson observed 
regarding Jabez Bunting’s tenure over Methodism during these early years after 
                                                           
2  Cf M J Daunton, Progress and Poverty: An Economic and Social History of Britain, 1700-1850, 
Oxford University Press, 1995, pp 92-117 
3  E P Thompson, ‘The Grid of Inheritance’ in J Goody et al (eds) Family and Inheritance, Cambridge, 
1976, p 337.   
4  EP Thompson, The Making of the English Working Class, Penguin, 1968, p 237 
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Wesley’s death, ‘Bunting looked down upon the workers from the heights of 
connexional intrigue… and was intent upon ushering Methodism to a seat on the 
right hand of the Establishment.’5 
 
What were some of the initiatives undertaken by Wesley that challenged and 
subverted the dominant economic and political paradigms of his day?  I have 
identified three initiatives that I believe are particularly relevant to the current social-
environmental crisis we face today.  First, Wesley rediscovered the poor, that is, as 
Wesley would probably say, he followed ‘the way of Providence as it opened out 
before him’ and that way led him to the poor.  Second, he articulated an alternative 
economic vision based on a social ethic of generous love.  Third, he built an 
alternative economic community based on social inclusion, personal transformation 
and what he called ‘plain truth’.  These were quite revolutionary initiatives which 
continually caused him strife in regard to his relationship with the Church of England 
which had benefited significantly from the class-driven economic policies of 
Parliament. 
 


Wesley and the Poor 
 
In his sermon entitled ‘Scriptural Christianity’ Wesley observed that when the fullness 
of time comes there will be ‘no oppression to make the wise man mad; no extortion to 
grind the face of the poor’.  ‘But as the poor are always with you’, said Wesley, God 
has given us a permanent invitation to work alongside the poor, so that we would no 
more ask, ‘What shall I do?’6  It is interesting to note that this sermon was preached 
in 1744 to the Oxford University community and created such an outrage within the 
community that it was the last sermon preached before the University by Wesley.  
The Vice-Chancellor of the University told Wesley that the University would ‘pay 
another person’ to preach in his place.  In 1751 Wesley resigned his fellowship at 
Lincoln College, Oxford. 
 
In Wesley’s day poverty was defined by an act of Parliament.  A poor person, said 
Parliament, was anyone who earned less than 30 pounds a year.  This constituted 
well over half of the working population of England, not to mention their families and 
the growing number of orphaned children who filled the streets and alleys of the large 
industrial centres of England.  According to Gertrude Himmelfarb, ‘a new form of 
poverty’ emerged in eighteenth century England because of the massive dislocations 
due to social policies such as the enclosure acts.7  Wesley used the term poverty to 
describe conditions characterised by economic and social dislocation, by underpaid 
employment, unemployment, sickness, imprisonment, social exclusion and lack of 
access to adequate food and housing.  In his sermon ‘Heaviness through Manifold 
Temptations’ Wesley gives us a vivid description of poverty, 
 


“What shall the poor do who have none of these, that is, food, raiment, 
lodging?  Who as it were ‘embrace the rock for a shelter’?  Who have only the 
earth to lie upon and only the sky to cover them?  Who have not a dry, or 
warm, much less a clean abode for themselves and their little ones?  No, nor 


                                                           
5  E P Thompson, op cit, p 436 
6  Standard Sermons I pp 87-111 
7  Gertrude Himmelfarb, The Idea of Poverty: England in the Early Industrial Age, Knopf, 1984, pp 18-
19 
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clothing to keep themselves, or those they love next to themselves, from 
pinching cold, either by day or night?... God pronounced it as a curse upon 
man that he should earn his food by ‘the sweat of his brow’.  But how many 
are there in this Christian country that toil and ‘labour and sweat’, and have it 
not at last?  Were it not that he is restrained by an unseen hand, would he not 
soon ‘curse God and die’? … Who can tell what this means unless he hath felt 
it himself.”8 


 
Of course, Wesley gives us a picture of poverty in a society moving into industrial 
capitalism.  My point is that Wesley took poverty seriously in his time and clearly 
recognised the economic and political conditions that produced poverty.  This is 
particularly evident in his treatise Thoughts on the Scarcity of Provisions published in 
1773.  It is important to acknowledge that Wesley was willing to step beyond the 
boundaries of established religion and give Christian justice a specific meaning. 
 
It seems to me this praxis of Wesley ought to impress on Methodists today the 
urgency of analysing and critiquing the dominant economic and political ideology that 
justifies the present practices of excessive consumption, unchecked wealth 
acquisition and poverty by exclusion.  Certainly such practices lie at the core of the 
global environmental crisis.  The more economic policies destroy the self-respect of 
people, the less people will be able to respect the environment.  Standing alongside 
the poor seeks not only the transformation of oppressive economic and social 
structures but also the ethical and ideological understanding of society as a whole.  
This kind of ‘social holiness’ to borrow an expression of Wesley, can create new 
networks of faith that can overcome and heal the bi-polar mentality which has been 
so destructive of human dignity and ecological integrity. 
 


Wesley’s Economic Vision 
 
Because early Methodism under the leadership of Wesley ministered to the working 
poor and the poor, Methodist polity embodied an alternative economic vision.  
Wesley’s theological synergism – that is, the cooperation between God and human 
beings – taught that human beings were responsible not only for themselves but also 
for the quality of society and by implication, the integrity of creation.  Wesley’s thesis 
that Christianity was essentially a social religion meant that love itself had important 
social consequences.  By linking human responsibility with divine creativity Wesley 
established the basis for a love that was socially inclusive thus overcoming the 
differences of class and privilege.  The subversive power of this social love was 
certainly implicit in the oft-quoted letter from the Duchess of Buckingham to the 
Countess of Huntingdon.  The doctrines of the Methodist preachers, she wrote, ‘were 
most repulsive and strongly tinctured with impertinence and disrespect towards their 
superiors, in perpetually endeavouring to level all ranks and do away with all 
distinctions.  It is monstrous to be told that you have a heart as sinful as the common 
wretches that crawl the earth.  This is highly offensive and insulting.’9 
 
This social inclusivity embedded in Methodist practice and polity challenged one of 
the fundamental concepts of the market ideology: Locke’s premise that property was 
an inalienable right which government was required to protect and defend.  Contrary 
                                                           
8  Works VI, pp 91-102 
9  Cf W E H Lecky, A History of England in the Eighteenth Century, Vol 3, London, 1892, p 122 
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to Locke, Wesley believed that property was never an inalienable right but rather 
persons held property as stewards not as owners. 10  This principle of the 
stewardship of all creation is even more relevant today in that it challenges the 
principle of privatisation which under girds the modern market ideology.  Although 
politically conservative by nature, it is possible that Wesley suggested that a person’s 
legal right to property should be challenged if, in the use of that property, God’s 
creation is exploited and diminished.  As Methodists, we haven’t even begun to 
unpack what this might mean not only for our practice and polity but also for our 
witness in a globalised society. 
 


Wesley Community of Goods 
 
From his early years at Oxford and his participation in the Holy Club Wesley 
demonstrated a deep concern for the poor, for orphans, prisoners and widows.  He 
regularly visited debtors in the Castle prison and the Bocardo jail in Oxford, he 
shared his money with children in the workhouses, collected food for poor families 
and visited their homes.  Such activities earned the Holy Club a variety of names: 
Bible Moths, Supererogation Men, Methodists.  Later in life he advised a Miss March, 
to ‘creep in among those in spite of dirt and an hundred disgusting circumstances, 
and thus put off the gentlewomen.’11  Methodists he argued were guided by the 
fundamental principle of necessity.  ‘Be ready,’ he wrote, ‘to distribute to every one 
according to his necessity.’12  This, he believed, was the kind of organisation that 
existed among the earliest Christians.   
 
In his Notes on the New Testament he observes in reference to Acts 4:32 that ‘as 
long as Christian love continued’ in the early Church, ‘they could not but have all 
things in common.’  In 1744 among the rules for the Select Societies established by 
the first Conference was the following principle, ‘Every member, till we have all things 
common, will bring once a week, bona fide, all he can toward a common stock.’  This 
community of goods however met strong resistance and Wesley was forced to 
compromise.  Richard Viney, an early Methodist, wrote in his diary in 1744 that 
‘Wesley told me as an intention he and some few have of beginning a Community of 
goods, but on a plan which I told him I doubted could succeed.’13  Wesley’s 
compromise was expressed in his classic sermon ‘On the Use of Money’ in his 
Standard Sermons which set down three rules for a community of a common goods.  
‘Earn all you can, Save all you can; Give all you can.’  Nevertheless the principle of 
holding all things in common remained deeply embedded in the Methodist tradition.  
Wesley personally followed this principle throughout his life in spite of resistance and 
in 1790 shortly before his death, he stopped keeping his financial accounts ‘being 
satisfied,’ he wrote, ‘with the conviction that I save all I can, and give all I can, that is, 
all I have.’ 
 
As a consequence, the early Methodists developed a broad range of programmes 
designed to alleviate poverty thus undermining the dominant market paradigm.  Food 
was collected for the hungry, loan societies were established to assist struggling 
                                                           
10  Cf Works VII, p 205 
11  Letters VI p 202 
12  Works VI, p 376 
13  Robert F Wearnmouth, Methodism and the Working Class Movements of England, Epworth, 1937, p 
203 
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merchants and labourers, a prolific publishing programme was developed to educate 
the Methodist people, schools were built to support and educate orphan children and 
medical clinics in London, Bristol and Newcastle brought medicines, natural remedies 
and relief to the sick and infirm.  In his efforts to create an alternative community of 
goods Wesley and the early Methodists developed social models which were much 
more egalitarian and inclusive than the prevailing economic communities of the time 
based on class, privilege and money.   He reminded Methodist stewards in the 
societies that they should put themselves in the place of every poor person and deal 
with them as God should deal with you.’14   
 
Today it is urgent that Methodists consider the implications of a common goods 
community.  I believe a common goods community offers a valid and needed critique 
of the modern consumer driven society which has become the dominant economic 
paradigm behind the global market and one of the greatest threats to the integrity of 
creation.  As the UNEP report points out, ‘Consumption, heightened by a threefold 
increase in trade since 1987, means that more is now being produced than can be 
sustained, especially as average incomes have increased 40% per person since 
1987.  Each person needs 21.9 hectares of the Earth’s surface to supply their needs 
whereas, the Earth’s capacity is 15.7 hectares per person.’15 
 
A common goods community offers, I believe, a viable and sustainable alternative to 
the market economy which is not only reducing human beings to constant consumers 
but also pillaging the environment.  We are not dealing with a simple economic crisis.  
We are living through a major attack on the very fabric of global civilisation.  There is 
much that we can learn from Wesley, but if what we learn is not applied creatively to 
the present ecological crisis, then we have no one to blame but ourselves.  ‘The 
greatest challenge of the modern age,’ said Mahatma Gandhi, ‘is not to remake our 
world but to remake ourselves.  Be the change you wish to see for the world.’  
Gandhi’s words challenge us as Methodists to wake up from the anaesthesia of 
capitalism, reshape our priorities and become the change that will contribute to the 
healing of the planet and the emancipation of those who are impoverished and 
excluded.  This is not the first time Christians have faced an apocalyptic future. 
 
 
Jim Stuart 
Wesley Historical Society 
2 November 2007 


 
14  Journal, 4 June, 1747 
15  Christchurch Press, October 27, 2007 





Jim Stuart
Have We Fallen Asleep
Paper to WHS 2007
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image brain 
enchanted loom
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beyond mechanical ministry
funiculars of the imagination
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